Fatalism-belief that all events are predetermined and therefore inevitable-have been studied by researchers from different disciplines as it is a significant notion to explain various aspects of individual and social life (health behavior, economic capital, political activity, social participation, etc.). However, the weakness of using only etic methods to understand this complex phenomenon is strongly emphasized. We fully share this viewpoint and think that it is far more appropriate to study fatalism with an interdisciplinary approach such as Contemporary Psychological Anthropology. The aim of the present study was to emphasize the theoretical and methodological opportunities of studying fatalism within this field (specifically, within cultural models school) and presenting the results of the empirical study on the Georgian cultural model of fatalism in the light of the opportunities discussed.
Introduction
Fatalism can be defined as "Belief that all events are predetermined and therefore inevitable" [lat. fatalis -fatal, deadly, predestined] ("Fatalism", 2019). Why study fatalism?
Research has revealed that fatalism can play an important role in determining a wide range of behaviors such as voting behavior (Goodwin & Allen, 2000) , seeking social support (Goodwin, et al., 2002) , health behaviors (Straughan & Seow, 1998) and even financial savings decisions (Shapiro & Wu, 2011) . In economic science, fatalism is regarded as one of the impeding factors to capital investment (Bernard, Dercon, & Taffesse, 2011) . In his book, The Protestant Ethic and the Spirit of Capitalism (1905), the sociologist, philosopher, and political economist Max Weber emphasized the role of predestination (one of the basic concepts of Protestant ethics, specifically, Calvinism) beliefs in the formation of modern "economic human". This belief holds that God has preselected some people, who deserved salvation, for heaven. For the believers, the outward sign of election or being chosen for salvation is success achieved through conscientious effort. Accumulating wealth by working conscientiously is no longer considered a sin. Hence, Weber attributes an important role to shifts in worldviews or understandings in causing economic changes. He links the rise of capitalism in Europe with Protestantism, and the failure of the development of capitalism, the above mentioned, it's not surprising that a number of authors (Acevedo, 2005 ; D'Orlando, Ferrante, & Ruiu, 2011; Ruiu, 2012) claim that fatalism is partially determined by culture. However, the main challenge is that in order to determine the role of culture in shaping fatalism, we need a definition of culture that will capture the link between culture and fatalistic beliefs (Ruiu, 2012) .
We think this is precisely the kind of definition that contemporary psychological anthropology, specifically, the cultural models/schemas 1 school functioning within it, offers.
Cultural models
Suppose you have a software that can recognize or identify objects and events based on the particular patterned relations of 1 Cultural schema and cultural model are alternative terms. However, some authors prefer to use the notion of cultural model in order to denote the cultural schema of particular size (D'Andrade, 1995:152-153) or complexity (Quinn, 1997:139) . In this paper we use them as interchangeable. their components, by simplifying the patterns. Basically, schemas are this sort of computer program: they allow the identification of objects and events on the basis of simplified pattern recognition.
Our cultural schemas might vary in terms of their specificity or concreteness, so, we can have highly specific and concrete schemas for identifying material things like chairs or spoons, as well as high-level schemas for understanding love, success, authority and other abstract phenomena, including fatalism (D'Andrade, 1992).
According to cognitive psychology 2 , the notion of a schema is most effective in describing the way human cognition operates flexibly.
How is all this related to culture? Why did anthropologists, specifically, those in the cultural model school, get interested in the notion of schema? They drew attention to the schema as a mental structure that is shaped by experiences. As they suggest, it is logical to assume that a group of individuals that share similar experiences, must have a shared mental representations or schemas of the experiences too (Quinn, 2011).
Using the example of the present study's domain of interest, fatalism, the experience gained through the interaction with socalled objective cultural products (cultural texts, practices, institutions) is represented in the form of cultural schemas in mind. Thus, the cultural model school responds to the abovementioned problem related to Kapp's (1963) works, that it is not sufficient to focus on objective culture only; studying the interaction between cultural and mental processes is of great importance.
Within the approach of the cultural models school, relationship between culture and fatalistic beliefs is also clear: culture is defined as the collection of taken-for-granted assumptions (including fatalistic beliefs/assumptions) organized in mind in the form of schemas shaped on the basis of shared cultural experiences; people have the schemas shared with others and draw upon them in forming expectations, reasoning, telling stories, and performing other ordinary everyday tasks (Quinn, 2005). (Goodwin, et al., 2002) . This study showed the highest levels of fatalistic attitudes in Georgia. However, the researchers emphasized the insufficiency of etic approach and the necessity to design a more culturally meaningful instrument.
Emic Approach
To do this it is important to understand a culture from the "native's point of view" (Lu, 2012) . This approach is referred to as the emic approach (Lu, 2012) . Contemporary psychological anthropology stresses the necessity of using emic research instruments in addition to popular etic research methods. Thus, the relevance of this field for studying fatalism emerges not only from the complexity of theoretical approaches but also from its methodology.
Research Methods

Data Collection Method and Sampling
How can emic cultural understandings be reconstructed?
According to cultural models school, the most effective way to do it is a cultural analysis of discourse. Cultural analysis requires a reasonably extended sample of rich discourse (Quinn, 2005) . To generate such rich talk, taking the experience of cultural models school into consideration, we have used the in-depth interview method as a data collection method. Interviewers used a predesigned interview guide which underwent expert evaluation by two independent researchers of Georgian culture prior to the study. In order to ensure effective conditions for revealing the taken-for-granted cultural assumptions, the interviews were made maximally similar to ordinary everyday situations, conducted in as informal settings as possible.
After being informed about research objectives all respondents gave their consent and were free to withdraw from an interview process at any time. Interviews were conducted and transcribed in the Georgian language which is native for the respondents. The anonymity and confidentiality of data were guaranteed.
The quota sampling method was used to maximize diversity and to ensure that we had not accidentally captured a variant subculture (Strauss & Quinn, 1997) . Study participants were 20 respondents who identified themselves as Georgians.
Participants' ages ranged from 18 to 60 years. Interviewees were selected with regard to such obvious differences as their places of 3 A 5-point scale was used with 1 meaning "non-religious" and 5 "highly religious". All religious respondents were Orthodox Christians. It is important to note that the majority (89%) of geographical origin (Interviews were conducted in 5 cities across Georgia: Tbilisi, Telavi, Batumi, Kutaisi, and Poti.), socioeconomic status (from people with the status of socially vulnerable to people with high-income), educational attainment (from high school diploma to master's degree) and levels of religiosity (irreligious to highly religious) 3 .
Data Analysis Method
Cultural analysis of discourse was chosen as the data analysis method, which means to reveal shared, stable understandings by analyzing the features of discourse that did occur frequently and are culture-laden (Quinn, 2005) . For the present study, we have chosen metaphor 4 which is one of such features (Quinn, 2005) .
What determines the frequent use of methapors in everyday speech and how can its culture-laden nature be explained?
Metaphor (from the Greek: metaphoráto transfer, carry over) is a figure of speech in which an expression is used to refer to something that it does not literally denote by attributing the properties of one object (referred to as source domain) to another in order to suggest a similarity. These objects are widely acknowledged exemplars (referred to as cultural exemplars) of those aspects of experience they are being made to stand for. 
Personal Control
One set of shared understandings revealed in the conversations with our respondents were understandings related to personal control. It needs to be emphasized that personal control is represented as a continuum with the lack of personal control at one end 5 and the high level of personal control as the other.
One metaphor within the personal control category is working.
The source domain of the metaphor is field of work experience.
Considering Georgian history, it is plausible to presume that the characteristic field for Georgian culture is land cultivation/farming 6 .
Metaphorical phrases express the ideas of growth, development, and sophistication through effort, gaining control over events at the expense of changing oneself:
"Very few people are born with inborn talent... If a person doesn't work on himself/herself, he/she might not achieve anything";
"In order to achieve success, you should make some time for it and work on yourself every day."
Interestingly, the same understanding was expressed by another respondent who believed in astrology, which makes it even more reasonable to assume that we're dealing with the shared underlying conception.
I think astrology helps you to work on the given aspects on your birth chart in a way that helps you become a successful person. A person who has harmonious aspects, for example, that he is industrious, diligent... suppose, he was born in a wealthy family, he might be less successful, than a 5 In certain cases, the respondents highlight the lack of personal control in Georgian people: "Georgians don't calculate anything and are surprised at the end of the month (the end of payroll period, usually Georgian payroll is monthly) 'where has all the money gone?'... They don't plan anything ahead of time. You shouldn't live counting on your fate only. You shouldn't live only with the hope that you will win the lottery tomorrow and so it's okay if you waste all you've got today." "He doesn't try to do something... My neighbors come to my mind now... they spend all day playing backgammon." 6 Materials about the spiritual culture of Georgian tribes can be found in the form of ancient cult items which suggest that mythology and religious beliefs of these tribes correspond to the worldview of land-cultivating tribes. Ancient Georgian myths person who has disharmonious elements in his chart 7 because he has to work more, struggle more. Those who struggle more, achieve more.
The personal control component involves fight-related metaphors
which were also shared among the respondents: Americans. This is just one of the existing models 8 of the agency; it is referred to as a disjoint agency model.
The experience of agency is present not only in the disjoint agency model but also in the context of conjoint agency, however, in a different form: meeting others' expectations and obligations can be perceived as giving rise to and enhancing one's 8 It's noteworthy that when using the term model they rely on the theories of cultural models (Holland & Quinn, 1987; Shore, 1996) and social representation (Moscovici, 2001 Psychology of Semiotic Mediation emphasizes that it is more meaningful to move from exclusive separation ("individualism OR collectivism") to inclusive separation ("individualism AND collectivism") (Valsiner , 2019). This approach is also confirmed by our data of Georgian respondents in which disjoint and conjoint agencies do not exclude each other but coexist.
The following quotation below shows that together with a metaphor expressing conjoint agency ("stand by someone") stands a metaphor of success achieved through personal effort ("I wouldn't be here"). The next two components might demonstrate the relevance of the approach of mutual inclusivity even better.
Deity & Destiny
Two types of fatalism can be distinguished: cosmological and structural (Acevedo, 2005 The conceptions of the Job principle were expressed by the respondents using the following metaphors: "punishment", "pass the test", "walk the path" (similar meaning was expressed by "taking a step" -in the right or wrong direction), "human relationships" (relating to a human-like creature), "babysitter" communicates to god with prayers (Psalms).
As we mentioned above, for managing future risks both strategies were expressed by our respondents:
"They go to fortune-tellers/soothsayers, they spread the Tarot; my close friends go to them too. They try to persuade me to visit them too." African religion as magnified and disguised religious extrapolations of the experiences produced by parental relationships with children in kinship and descent based societies. 13 However, it is possible that higher fatalistic tendencies lead to higher demand of protection and therefore, higher level of regulation or, on the contrary, it may be that regulation itself Job's god) which are analogous to parents' authority (Fortes, 2018).
Helplessness
It is impossible to affect life situations in a way that that results in changing the outcomesis another shared understanding revealed in the discourses of Georgian respondents. This is a case of structural fatalism, not cosmological fatalism discussed above.
Acevedo (2008) argues that if institutions are the expression of the preferences of the members of a society (at least in democratic societies), the first explanation seems to be more plausible. 14 We believe, the phrase "you've heard of it, haven't you" said by respondents to interviewers that are representatives of their own, same indigenous culture suggests sharedness of the conception under discussion.
to include more micro-level domains of social life, such as marriage and child bearing (Acevedo, 2005) .
This broader understanding of the concept was taken into account in Ruiu's (2013) study also; To measure to what extent a society is regulated, the researchers used not only a country-level indicator 15 that evaluates the extent of state control over travel, choice of residence, employment or institution of higher education, the right of citizens to own property and establish private businesses, the private business' freedom, security forces, political parties or organized crime, but also gender equality, freedom of choice of marriage partners and size of family.
The respondents of our study also discussed social pressures, such as pressure to get married, and having to take other people's opinions into account in choosing a partner and the like.
My father had two professions: at first, he was a physics teacher and then he became a constructor. We The revealed combination of stable luck, sense of agency and the propensity for superstition demonstrates that the associations among the beliefs may be culture-specific and consequently, suggests once again the importance of the emic approach to the study of such a multidimensional phenomenon as fatalism.
Conclusions
Given its complexity, studying fatalism is relevant to researchers in behavioral or social sciences, as well as researchers interested in cultural, economic or political issues. Studies on fatalism in Georgia are scarce; besides, even for the authors of the studies conducted it is evident that studying fatalism properly is impossible using etic research instruments only.
Taking these difficulties into consideration, the aim of the present study was to emphasize the theoretical and methodological opportunities of studying fatalism within the frames of contemporary psychological anthropology, specifically, cultural models school and presenting the results of the empirical study on Georgian cultural model of fatalism using these opportunities.
The theoretical apparatus of the cultural models school allowed us to think of culturally shaped fatalism, not only as an element of objective culture beyond the mind, but also as a part of mind, namely, as a cognitive schema formed on the basis of shared experiences. Discourse cultural analysis -more specifically, metaphor analysis-of the in-depth interview data revealed the following components of the Georgian cultural schema: Personal control, Deity, Destiny, Helplessness and Luck. The disclosure of these components/dimensions shared among the Georgian respondents allowed us to reconstruct emic cultural understanding of fatalism.
The etic instruments-so favored in social and behavioral science disciplines nowadays-are not defined by the terms that respondents themselves use to talk about a particular phenomenon (fatalism, love, happiness, etc.). In other words, they lack the "emic validity" (Dressler & Oths, 2014) . The present study was an attempt to deal with this methodological challenge.
Revealing emic components/dimensions of fatalism using metaphor analysis was the first step. The aim of the subsequent study will be studying the interrelationships among these 
